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It is often assumed that black consciousness of Antillean Dutch comes in two flavors: either they are 

'victims of slavery' or they 'use the past of their ancestors to extort the Dutch'. Francio Guadeloupe 

describes the variety of perspectives of black consciousness found on the islands themselves.  

 

On the 30th of May in 1969, the black population (read dark brown skinned population with Afro-

textured hair) of Curacao were so angry and fed up with the oppressive behavior of white Dutch 

(read pink skinned European Dutch which are hailed as natives)1 that they sought to burn 

Willemstad, their own capital, to the ground. Until today however, still no resolution has been 

found. Clearly this Dutch Kingdom on paper is dysfunctional, but the question is why?  

 

Left-wing Antillean intellectuals and activists such as Artwell Cain, ex-director of NiNSEE (Nationaal 

instituut Nederlands Slavernijverleden en erfenis, National institute of the Dutch slavery past and 

heritage), and Glen Helberg, of OCaN (Overlegorgaan Caribische Nederlanders, Advisory body to the 

Dutch state on Caribbean Dutch in the Netherlands), aver that the black population on the Antilles 

suffer from an inferiority complex, as a result of their unresolved slavocratic past. They cannot easily 

get over this complex as the white Dutch that they engage with are still caught up in the illusion of 

superiority; a mode of being that they inherited from colonial times. That is why according to Cain 

and Helberg, large investments should be made to educate white Dutch on the effects of their 

ancestors' deeds, and, correspondingly, Antilleans have to develop a black consciousness.  

 

An adverse point of view can be discerned in the work of Piet Emmer and Afshin Ellian, both 

professors at Leiden university. They argue that Antillean Dutch constantly use/abuse their 

slaverocratic past to blackmail pink skinned European Dutch. Racism and the so-called effects of 

slavery, such as teen pregnancy, are being used as an excuse to obtain subsidies from the Hague. 

Instead of the guilt ridden attitude of the Dutch administration, both Emmer and Ellian wish to see a 

stricter policy coming from The Hague with regards to anti-white racism on the islands. The 

Netherlands should furthermore only allow Antillean Dutch to enter the European part of the 

Kingdom who come to study at the universities, who already have a college degree, or who have a 

reasonable chance at finding a job.  

 

Even though these two opinions, of the left-wing Antillean Dutch intellectuals and their academic 

counterparts, seem to be opposed, they share something in common: they are both animated by a 

conservative politics of time. Antillean Dutch and European Dutch are positioned as ethnic groups 

bearing a metaphysical kernel that is somewhat immune to the vicissitudes of time and context. 

                                                           
1
 Black and white are relational administrative categories and political identities. They are employed here as a 

shorthand that the reader is invited to deconstruct as s/he reads this text. This is the case as the author 
recognizes that outside of the analytical wizardries of engaged scholarship (constructing political identities), or 
the always already unfinished contextual interpolation of pink skinned and brown skinned individuals in the 
Dutch Kingdom into blacks and whites (administrative categories), black and white remain fictions.  



They are the ethnic groups we read about in the history books: slaves and colonizers. Curaçao stands 

in for the Antilles (the other five islands being carbon copies) and The Hague is the incarnation of a 

so-called collective Mind of the Netherlands. Dutch people are white, Antilleans are black. All  

diversity, creolization, hybridity, and cross-fertilization, individuality, is rendered obsolete. 

 

If one grants that the majority of the inhabitants of the Antilles are descendants of those who fought 

against their enslavement, what does this admittance lead to? The figment of pigment and His/story 

does not undo the diversity of life as it is lived intra-subjectively and inter-subjectively. It might 

profit us to attend to the different modes in which dark skinned Antillean youths on the island attain 

black consciousness and combat racism. 

 

Rastafari's 

Picture a group of individuals sitting around smoking marihuana and drinking tea made of the same 

herb. They shake their dread locks. When one exclaims 'Jah', the others respond 'Rastafari'.  

The ritual is successful. 

Everything is irie, relaxed. Jah Mickey, a golden brown young man, born in Dominica explains to me 

that this, meaning being together in peace, is the true temple of Jah. Moreover you have to feel irie 

to be dread, to be angry about the injustice in the world. And there is a lot to be angry about, 

because as a dread you have no status. That means that the educated blacks who come home to the 

islands after studying abroad pay you no mind. A woman occupying that social station hardly ever 

chooses a rastaman as a serious partner, whereas many white women would. White managers 

sometimes show reverence towards ideals of Rasta, whereas many black people simply make fun of 

the wisdoms. That is why I'm told that even though white people have done horrible things in the 

past, you should never discriminate. 

 

Vodou 

Other youths who live on the islands are devotees of the Vodou goddess Erzulie. Devotees might not 

be the right word to describe them, because the youths I met on the island share their bodies with 

Erzulie. According to their belief system, not only Erzulie, but also other gods and goddesses (lwas), 

ancestors and wandering spirits from around the world form a part of a person's Becoming/being. 

Without these entities, these youths would feel incomplete. Because of the plethora of entities a 

person (a socialized ego) shares their body with, which do not obey the binary logic of male-female, 

the individual is always androgynous and bisexual, whether they practice Vodou or not. 

 

These youths, like the rasta's, are very aware of the issues of class, ethnicity and racism on the 

Antilles. Some of them however are professionally dressed with neat hair styles, and are rapidly 

ascending the social ladder. Their parents were among the lowest classes, but the Vodou youths are 

set on achieving economic success. 

 

In their minds, Africa is near. They tell me that when you share your body with the spirits, you can 

travel to Guinee every night. Guinee is the symbol for Africa in Vodou, like Ithiopia is for the Rastas. 

Guinee is where the ancestors came from, but also the place where all people travel to. It's almost 

like heaven; an invisible world that resembles ours, but is infinitely superior. 



 

Christians 

One possible way to establish the peace among the peoples on the islands, and more specifically 

between blacks and whites, is to bid farewell to Jah and the lwas of Vodou, and pray to the true 

God. That is the God of the Bible. The God of Christianity. This ‘encapsulates’ the opinion of Christian 

youths on the islands.  

 

Not only are they regular church attendees but they actively engage in community service through 

their membership in associations such as the boy brigade and gospel choirs. An example of such a 

youth is Eduardo, who I met on Curaçao. He is a devout Catholic and boy scout, who is studying 

medicine in the Netherlands. I met him when he was visiting the island in the summer. He confessed 

that misses his parents and he misses Curaçao. The feeling was mutual, for Eduardo is considered a 

true role model. In the church and at schools he gives motivational speeches to youths who dream 

of studying abroad. Eduardo's friends are a tightly knit network; all of them attended church and its 

affiliated associations from a young age. In this world they were socialized into a Christian version of 

black awareness; God loves everyone.  

 

In conversations with Eduardo and his friends I learn that they interpret racism and class 

discrimination are the devil's work. Slavery was the result of people who were obeying Satan instead 

of God. It was the deed of sinners, who happened to be white Europeans.  

 

What’s more they reasoned that if one focuses as path of redemption on a search for African 

identity and practice a 'back to our roots' politics, one will not be able to see past racism; thinking 

racial identity as primary. To be a good Christian, you have to believe deeply in God's love and 

preach it.  

 

This deep faith coupled with education and hard work should give the descendants of those who 

fought against pernicious attempts to enslave them the fortitude to climb the socio-economic 

ladder. Even though Eduardo is as they say on the islands mulatto complexioned, he identifies as one 

of these descendants, and Tula, an important freedom fighter on Curaçao, is his hero. Tula, he tells 

me, was a Christian too! 

 

Afrocentric 

The faith Eduardo and his friends put in Christianity, does not make any sense to Afrocentric youths. 

Let me furnish an illustration. Denicio, a recently graduated dark skinned government worker on 

Curaçao, who always looks dapper, and gets lots of attention from those educated women of color 

who wouldn't pay attention to Jah Mickey, is a case in point. He reasons that  Christianity is a form 

of mental slavery. He is a follower of Marcus Garvey. In some ways, Denicio's ideas are more radical 

than Garvey's. Garvey remained a Catholic, but for Denicio, this is an unacceptable option as the 

Christian faith that was used by Europeans to instill self-hatred in the minds of African folk. God has 

to be praised in the right way, the Afro-centric way. Which is? He answers that this mode of worship 

resembles Vodou, but then without the black magic, lust for money, and worship of white spirits; all 

those aspects he reckons Vodou has borrowed from Christianity and European forms of spirituality. 



 

Denicio also dislikes the weed-smoking youths who pretend to be Rasta. He finds them shallow and 

undisciplined. They never read a book. He would consider them if they would really stand up for 

their rights and seek to better themselves like Bob Marley and Peter Tosh.  

 

The struggle to commemorate slavery on the island matters little to Denicio and his Afrocentric 

friends. They feel that too much attention is being paid to that inhuman period of history, and not 

enough to the African civilizations from before the colonial era. 

 

For Denicio there is a lack of what he terms balance in the educational system on the island. White 

people are enthusiastic about plans to commemorate slavery and fund black history, until you tell 

them you want to teach children about African geniuses like Imothep or Cheik Anti Diop! He reasons 

that whites want to make blacks believe that their essential identity is that of a slave. He came to 

this perspective when he was in the Netherlands. He was a member of black civil societies that invite 

Afrocentric intellectuals such as Ronuko Rashidi and Yosef Ben Jochannan to give talks. These 

associations also organize study groups to read books by black thinkers such as Molefi Asante.  

 

Infected by Jay-Z and Beyonce 

Denicio is now trying to mobilize other young professionals, to strengthen the Afrocentrism in 

Curacao. It is an uphill battle as most youths are into the farandula — apolitical hedonistic partying 

have been indoctrinated by Jay-Z, Beyonce, and all the hiphop violence. They think life is only about 

money, sex, Gucci and sports cars. Farandula to Denicio is an insidious form of false consciousness, 

promoted by powerful whites and their black allies. Part of a global conspiracy to keep his people 

mentally shackled.  

 

Rastas, Vodou devotees, Christians and Afrocentrics — all manifestations of black consciousness on 

the Antillian islands. Jah Mickey, Celine, Eduardo and Denicio share the understanding that they 

inhabit a place where black people have suffered and are suffering, and they are willing to fight 

against this injustice. Though the share this outlook, their ideological stances differ. Engaging with 

these youths, listening to them and recognizing how they construct meaningful lives, allows one to 

behold the diversity in black consciousness on the Dutch Caribbean isles. 

 … And what about the Faranduleros: why banish their like for Jay-Z and Beyonce, and their 

strategies against racism, from the tactics of being black and aware? 

 

Francio Guadeloupe is a lecturer and researcher at the University of Amsterdam. 

For the complete article in Dutch, see http://www.socialevraagstukken.nl/site/2013/04/06/het-
diverse-zwarte-bewustzijn-van-antilliaanse-jongeren/ 
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